Dear Professor Clarke,

Thank you for reading my work, and please extend my thanks to your reviewers as well.  I realize that the work of refereeing must be done in addition to, and sometimes on top of, all the rest of life’s demands.  I appreciate you taking the time.

In revising my article, I integrated the concerns raised by your reviewers as well as feedback from conference attendees, peers, and Dr. Clarke himself.  Unfortunately, I wasn’t able to get my hands on Maureen Moynagh’s review of Directions Home, which Dr. Clarke had suggested, because the web version of the relevant issue of Acadiensis is embargoed and the print versions available to me are currently in the binderies at the three universities closest to me.  I am confident I was able to address reviewers’ concerns and otherwise improve my argument without it.

I corrected the spelling of Walcott and Poetics (in three instances I had written "Canadian Biraciality and Its ‘Zebra’ Politics”).  I also added the omitted reference to Kwame Appiah’s Cosmopolitanism on the Works Cited page.  Minor amendments were made in the abstract and throughout the article to tighten up my prose.

In the introductory section of the article, I worked to clarify what I mean by ‘de-racialized’, adding three additional paragraphs with appropriate references to Omi and Winant’s “The Theoretical Status of the Concept of Race” and Stuart Hall’s “Who Needs Identity?”  While I find the second reader’s conflation of race with phenotype troubling, destabilizing that conflation is central to my work so his concern presented an opportunity to expand my explanation of the theoretical foundation of my paper.  The revisions made to the introductory segment are reflected throughout the remainder of the paper.  The question of whether or not an African-Canadian literature exists, in my opinion, depends on how the term ‘African-Canadian’ is interpreted.  The racialized canon’s inclusion criteria, as described by Clarke, is incomplete and inadequately defined.  It assumes too much, as I argue in my paper.  However, a canon containing a heterogeneous reflection of the vast diversity of African-descended Canadian authors can and will emerge as more previously silenced writers come to voice.  It is my hope that we will engage these texts without race-based reading.

An additional section, entitled “After Odysseys Home,” was added to address the concerns the second reader and others have raised.  Your readers did not question why exactly I felt I could challenge Clarke’s arguments, but because others have done so I felt it useful to highlight that circumstance in implicit support of my entreaty for more self-narratives.  I then provide a brief comparison of Clarke’s critical stance in Odysseys Home versus Directions Home, and touch on “Toward a Pedagogy of African Canadian Literature” to help situate his (moderate) change in perspective as part of a broader postcolonial activism – calling on Stephen Slemon's and Himani Bannerji’s ideas to emphasize Clarke’s communalist position.  The conclusion of my article remains a call for voices.  If we are ever going to be able to read cultural texts without a racial lens, we are going to need to a dissonant chorus of alternate cultural and multicultural readings.

I am not sure what your reader means by “That claim would be valid in 2014. It wasn’t in the years leading up to 2002.”  With the exception of Arthur Nortje, who was born in South Africa and lived and wrote in Canada for only a few years, and brief mention of immigrants – not writings – from continental Africans in “The Complex Face of Black Canada,” the writers Clarke discusses in Odysseys Home are from North America or the Caribbean.  Clarke’s scholarship may have expanded since 2002 to include more of the post-emancipation African diaspora (now assuming the reader accidentally reversed the dates) but I am, unfortunately, not aware of those works.

Your reader points out that a book would be required to present an alternative reading of African-Canadian literature, in its entirety, as part of “a wider matrix that’s comprised of authors from other marginalized communities.”  I doubt that a book would be adequate – or even a vast collection of texts, if written by one author or from a single theoretical perspective.  That is, again, a key point in my article:  The depth of humanity contained in our racialized skins cannot be narrated, interpreted or theorized by any one of us.  We need to read Clarke’s scholarship from that position of awareness.

With regard to the scope of my essay, I simply disagree with the reader’s complaint.  Yes, I probably could write individual essays on my particular experience of growing up Black in white communities, on the pitfalls of essentialism, and on the social construction of Canada’s “Others” through literature and cultural texts.  I have written unpublished and in-press articles on the latter two points, though without using Clarke’s work as my entry point.  However, because my engagement with Odysseys Home derived from my experiences of being a Black/Biracial/African-Canadian child and woman, and because racialization is integrally linked to both essentialist definitions of human communities and the social construction of Others, “Contesting Clarke” would be incomplete without those arguments.

I think that covers the revisions and my responses to those revisions I chose not to complete.  Thank you again, Professor Clarke, for taking the time to read my work, and for this opportunity to resubmit it.  I understand that you are under no obligation to publish my essay, but I very much look forward to your feedback.

